Brief Summary of Berger’s Secularization Argument from The Sacred Canopy

• Egypt and Mesopotamia (early cosmopolitan societies)

Sacred Cosmos (( mundane nomos

• Israelite, Jewish break through the Old Testament

• transcendentalization – the Sacred force as a single God outside the human 
   realm, the 1st disenchantment of the world, the introduction of human 
   discontinuity with the rest of Creation; all that is not wrested from Chaos, but 
   created out of nothing.


• historization – God now acts through history, in a covenantal relationship with 
   his Chosen People; the world is now an historical place, time becomes linear 
   (and no longer cyclical – thus the prospect of “the end of time”) with God acting 
   through historical events (the burning bush), individual persons (Moses), as an 
   historical actor (Yahweh).

• rationalization of ethics – Commandments of a living God, revelation of “the 
   law” which demands, even compels conformity (The Ten Commandments, the 
   Talmud and the Torah).
• Early Christianity
 (especially as institutionalized in Catholicism, both Roman & Eastern)

• reintroduction of mystery, miracle, and magic through elaborate rites and rituals 
   resulting in the re-enchantment, re-mystification of the world.

• incarnationism (God becomes incarnate in “his only living son” Jesus Christ).

• iconic angels, and saints as interveners and mediators.

• Mary, mother of Jesus, as “co-redeemer” (Mariology).

• Jesus as part of the Trinity (an “apostasy” from true monotheism).

• ethical rationalization in general was arrested and contained/contrainted within 
   monastic orders.

• natural law, in effect, “re-naturalized” ethics (i.e., rules of conduct which are 
   prescribed to humans by the Creator in the constitution of the nature with which 
   He has endowed us.  According to St. Thomas, the natural law is “nothing else 
   than the rational creature's participation in the eternal law.” The eternal law is 
   God's wisdom, inasmuch as it is the directive norm of all movement and 
   action.).
Yet, at the same time


• the institution remained historical, this worldly.
Great Irony:

Development of the church as a distinctive institution – “the concentration of religious activities and symbols in one institutional sphere – increasingly necessary in counter-opposition to government – creates “the world” – a “space” that is outside the sphere of religion.  Thus, as religion begins to weaken, the world – this alternate space – is already there.  (In point of fact, if this dynamic only occurs in the West, it is now there to be taken notice of by religions which have not established the distinction themselves.)

• Protestant Reformation (Luther, Calvin, the English Church)


• together with the Renaissance, unintentionally reintroduces the (inherent) forces 
   of secularization previously constrained by Catholicism, thus:

• the 2nd disenchantment of the world, renunciation of the interpenetration of     
   Cosmos and nomos.

• mystery, miracle, and magic are once more removed or greatly reduced


• the human situation now tricotomized into:


• a transcendent divinity



• the natural universe



• fallen humanity


• symbolization is diminished, abstracted.

• connection to the Divine is now through one narrow channel—the unique and 
   sole redemptive action of God’s grace – directly understood through God’s 
   Word (the Bible, i.e. the Book: “In the beginning was the Word, and the Word 
   was with God, and the Word was God”).

• gradual increase in relevance of the natural universe and its amenability to 
  scientific discovery, investigation, and manipulation toward practical ends.

• Counter-Reformation and subsequent European “wars of religion” heighten the 
   dynamic and cost of religious conflict (the period of Catholic revival from the 
   pontificate of Pope Pius IV in 1560 to the close of the Thirty Years' War, 1648).
Some Overall Results:

• Withering of the plausibility structures of a strictly (Christian) religious world view, 
   with the prospect that “God is dead” – or, more aptly, unnecessary (as an astronomer is 
   reputed to have replied to Napoleon (1769-1821), on being asked where God figured in 
   his model of the heavens, “Sir, I have no need of that hypothesis in my work.”).
• Both God and humankind are increasingly individualized, entering into a stark and 
   singular relationship (and the beginning of privatization).
• the further (and internal) irony of the Protestant Ethic as a “thing apart” from its 
   religious origins, the shift from the ideal to the material, from calling to status….

• the de-monopolization of religion ( pluralism at the social (objective) level (
 secularization of consciousness at the individual (subjective) level ( individualization
 ( privatization ( removal of religion from the public sphere.

And the irony of the First Amendment, originally to protect religion from government, now increasingly to protect government from religion….
Congress shall make no law respecting an establishment of religion, or prohibiting the free exercise thereof; or abridging the freedom of speech, or of the press; or the right of the people peaceably to assemble, and to petition the government for a redress of grievances.

